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Word on Fire Catholic Ministries is a nonprofit 
global media apostolate that supports the work 
of Bishop Robert Barron and reaches millions of 
people to draw them into— or back to— the 
Catholic faith. 
Word on Fire is evangelical; it proclaims Jesus 
Christ as the source of conversion and new life. 
Word on Fire is Catholic; it utilises the 
tremendous resources of the Roman Catholic 
tradition—art, architecture, poetry, philosophy, 
theology, and the lives of the saints— in order to 
explain and interpret the event of Jesus Christ. 
Word on Fire Catholic Ministries exists to draw 
people into the body of Christ, which is the 
Church, and thereby give them access to all the 
gifts that Jesus wants his people to enjoy. To be 
most effective in this mission, Word on Fire 
places an emphasis and urgency on the use of 
contemporary forms of media and innovative 
communication technologies.

www.wordonfire.org

http://www.wordonfire.org
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Welcome 
to the inaugural issue of The Pilgrim  

magazine. 
This is a free e-magazine, designed to  

•inspire hearts  
•promote Christian spiritual 

principles  
•honour a creator God  

•reach a high technical quality  
•communicate with readers with 

vigour and determination  
•convey positive spiritual themes 

•transmit a unique voice 

Inside, we hope that you will find a 
series of articles, poetry, historical 

information and images which will do 
those things. 

Feel free to get in touch with us at  
grant@clarendonhousebooks.com 

and visit our webpage. 

If you would like to submit something for our next 
issue, please visit the webpage for more details.

Go here to find out more and to download submission guidelines
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Over the last five hundred 
years or so it is possible to see a 
trend in human civilisation from 
the perception that the universe 
was an orderly, enclosed and 
relatively tranquil place, ruled 
over by a beneficent Providence, 
to a sense of the universe as 
being chaotic, open and violent, 
not ruled over by anything at all. 

Some of the symptoms of this 
include the slow, apparently 
inevitable breakdown of what 
we now call ‘organised religion’ 
in the form of the Christian 
church, beginning with the 
church’s own division into 
warring factions in the 
Reformation. Looking back on 
this change, it is possible to fall 
into the trap of what C. S. Lewis 
called ‘chronological snobbery’ 
and to believe that we, as people 
living in the 21st century, are 
somehow a natural and superior 
product of this collapse of 
‘religious prejudice’ which took 
place painfully over several 
centuries and is still going on 
today, it seems. But that would 
be to deny the truth of what 
Lewis asserted, which was that 
the past was in reality no less 
wise than we. We use the term 
‘organised religion’, but at the 
time in all likelihood things 
would have been perceived quite 
differently: the Church was not 
seen as a human institution at 
all, but as an extension of God’s 
bodily presence upon Earth, 
managed by a direct line of 
anointed bishops from the time 
when Christ Himself walked 
among us.

Faith  
in the 

Modern 
World  

Where to get help 
and guidance in 

the wilderness 
Part one



For over a thousand years, the general 
view was that we lived in a divinely 
created world, orbited by planets which 
were alive and in continuous worship of 
their Creator, under stars that shone with 
the light of the eternal Heaven which lay 
just beyond their sphere. The fact that 
human life was full of suffering and 
unpleasantries, war and death, was not a 
reflection upon the true state of things but 
an anomaly arising from Adam’s sin in the 
Garden of Eden, a key moment of 
dysfunction which had thrown the whole 
of the Earth out of synchronisation with 
divine harmony. Individual souls suffered 
alone and collectively — that was part of 
existence. But they were redeemed and 
rewarded also, as part of that same 
existence — salvation was not denied 
them, but was built into the cosmic 
pattern. 

Fast forward to today, and things have 
changed remarkably: the Church, seen 
very much as a human institution run by 
tragically fallible human beings, has 
declined in numbers and reputation; our 
world is no longer seen to be divinely 
created but exists as a result of a huge 
cosmic accident, and is orbited by planets 
which are fragments of spinning matter, 
under stars that are balls of burning gas 
too vast and too far away for our minds to 
apprehend. Human life is still full of 
suffering and unpleasantries, war and 
death, but many see this not as a moment 
of dysfunction but simply as an extension 
of a soulless existence which we share with 
the beasts from which we are said to have 
evolved. Individual souls suffer alone and 
collectively without hope of reward or 
redemption because the existential truth is 
that existence is empty of meaning: there is 
no cosmic pattern. 



One of the interesting things about this 
cultural progression is the corresponding 
transformation of literature and art. In a 
divinely-ruled universe, art served God, as 
everything else did, and, like everything 
else, sought to imitate Him; as time went 
on and society changed, art became a thing 
in itself, ascribed to individuals, and seen 
as something that emerges from some kind 
of ‘subconscious’. The faculty of human 
beings to imagine slowly moved from 
being perceived as divinely inspired to a 
kind of romantic urge, or the product of 
uprisings of beauty from an unknown, 
subjective source. Today, art and literature 
are bastions of assertive ‘self-expression’ 
and woe betide any who try to stand in 
their way, even while the audiences for 
artists shrink and fragment. 



In the 20th century, as materialist 
philosophies commanded worldwide 
political movements and exploded into war, 
C. S. Lewis found himself physically, 
mentally and spiritually on the front line — 
serving in the First World War, he continued 
to battle against materialism between the 
wars and became the champion of a different 
kind of philosophy during the Second. Lewis 
discovered that one of the chief weapons that 
he could employ in this battle against 
meaninglessness was literature. 



Lewis’s journey from the accepted world view of his 
time towards another, older and arguably aesthetically 
richer view and how he found the tools to secure that 
progress for himself and others forms one of the most 
fascinating stories of his century. The fact that his journey 
impacted deeply on the lives of others is another kind of 
evidence of the shift in cultural consciousness and the 
fact that the contemporary vision of the nature of our 
cosmos leaves a gaping void in the hearts of many. 

We’ll see, through Lewis’s eyes and the eyes of many 
others, how the current culture leaves much to be desired 
— and how to desire what is missing in such a way as to 
eventually partake of it.

(The original form of this article appeared as the foreword to 
Surprised by Agape by Justin Wiggins.)

https://www.clarendonhousebooks.com/justin-wiggins


God’s Grace    
David Painter 

I was lost standing in the shadow 
of the cross. 
I was lost 
I was lost kneeling in front of the cross. 
Love me as you love yourself. 

I was afraid, 
I was afraid while 
standing in front of the grave.  
I was afraid 
as the stone was rolled away 
love me as you love yourself. 

I was afraid as I stood in front of 
Gods throne. 
I was alone 
I was so alone 
I know that I would have to atone 
For there is a price to pay  
For leading life my way. 
Love me as you love yourself.

Pilgrim Poetry



Three days  
David L Painter 

A garland of thorns rings his 
sweat laden hair 
like some untamed 
water fall that crashes down 
on the washed-out hollows of his shoulders. 
A week before palms were laid at his feet 
and they reached out for just a touch. 

Now on this sunny day  
the decree was hang him on a tree  
put him on display 
for all to see. 
All his bones were dry and bleached 
as he walked forward to an  
empty grave. 
 
  
His hands and limbs were pierced 
as he was laid to rest. 
The twelve minus one  
were now put to the test.  
His words still rings true  
“I will never leave you, all you have 
to do is believe in me.”  



Eternal Salvation 
Mike Turner 

Every evil that there ever was 
Every sin ‘twill ever be 
Christ bore them all 
Upon the Cross 
To save both you and me 

Salvation’s ours if we but ask 
From Hell we’ll be reprieved 
Confess our sins 
Walk down His Path 
We need only believe 

Abide with Peace, Faith, Hope and Love 
His Will and Grace sublime 
Here in this Earth 
And Heaven above 
Now ‘til the end of time 



Tribute to Queen Elizabeth II 
Michael Hartland 

As summer passed into autumn 
So you passed from life

To that season we call death 
Or eternal life

And even though your breath 
Ended in a mystery

So spirit survives 
To be born

Again now 
And in eternity.




Thief 
Raphael Merriman 

We took the walk along the road 
Of sorrows, heard the people goad 
And taunt us. Words haunt us 
As we take each faltering step 
Our shepherds cruel, the tools of their trade whips, 
Our hardships a game to them. 
We are the same to them, but you are not. 
I got what was coming to me 
But you could have been free 
If only you’d spoken. 
Now you’re broken, bruised and bloodied 
As the nails thudded into your torn flesh 
And the fresh blood mingles with the old 
I was bought and sold, but you gave yourself up. 
The last cup, the last supper till you come again, 
But first the pain, how you endured! 
You clawed your way to this place, your face hidden  
By the crown of thorns, 
Your cross borne by another while your mother 
Waits at the foot of the cross 
For the end. 
We might have been friends, you and I. 
Had I not bought the lie that I can make my own way, 
Live each day without care or fear.  
Now we hang here together. 
It doesn’t matter whether we’re guilty of our crime 
In time we will both die here. 
I, the thief, the worthless one 
Deserve to die for what I’ve done, 
No argument as those spikes were driven deep 
I weep for my situation, no salvation for me,  
Hope now just a dry well. 
And yet I’m compelled to ask 
“Remember me, when you come into your kingdom.” 
And even though I still cannot see your face 
Your words are grace, as you say 
“This very day...” 
And now I pray with true thanksgiving 
That I’m truly living in your sacrifice. 
“...You will be with me in Paradise.” 



Ampleforth Abbey is home to a 
community of Benedictine monks who 
seek God according to the Gospel and 
the Rule of St Benedict. 
Visitors are invited to spend the day 
at Ampleforth, whether you are looking 
to view the Abbey Church,  try one of 
the beautiful walks or simply time to 
reflect, you are assured a warm 
welcome. 
Many of our visitors come to join one of 
the organised retreats or quiet days that 
run throughout the year. Others come to 
stay on an individual basis, perhaps 
looking for quiet and rhythm in an 

increasingly busy, noisy and confusing 
world.
Whatever your incentive for visiting 
Ampleforth, we wish you an enjoyable 
stay and hope that our website can help 
you to find anything you may need both 
before or after your visit. 

Ampleforth 
Abbey

www.ampleforth.org.uk/abbey

http://www.ampleforth.org.uk/abbey


The Story Of  

St. Thomas 
Aquinas  
Part One: His Early Life



Thomas Aquinas (1225 – 1274) was an 
Italian Dominican friar and priest.  A 
hugely influential philosopher, theologian 
and jurist, he is known within the 
scholastic tradition as the Doctor 
Angelicus, the Doctor Communis, and the 
Doctor Universalis. The name Aquinas 
refers to his origins in the county of 
Aquino in present-day Lazio, Italy. He was 
a prominent proponent of natural theology 
and the father of a school of theology and 
philosophy known as Thomism. 

One of his key arguments was that God 
is the source of both the light of natural 
reason and the light of faith. 

His influence on Western thought is 
considerable — much of modern 
philosophy is derived from his ideas, 
particularly in the areas of ethics, natural 
law, metaphysics, and political theory.

Unlike many in the Catholic Church of 
the time, Thomas embraced several ideas 
put forward by Aristotle—whom he called 
"the Philosopher"—and attempted to blend 
Aristotelian philosophy with the principles 
of Christianity.



Best-known works include the 
Disputed Questions on Truth (1256–1259), 
the Summa contra Gentiles (1259–1265), 
and the unfinished but massively 
influential Summa Theologica, or Summa 
Theologiae (1265–1274). 

Aquinas is also noted for his 
eucharistic hymns, which form a part of 
the church's liturgy. 

Regarding him as the model teacher 
for those studying for the priesthood —
and indeed the highest expression of 
both natural reason and speculative 
theology— the Catholic Church also 

honours him as a saint. Under papal 
directives, the study of his works has 
been long used as a central part of the 
required programme of study for those 
seeking ordination as priests, as well as 
for those in religious formation and for 
other students of the sacred disciplines 
(philosophy, Catholic theology, church 
history, liturgy, and canon law).

In this series we hope to understand 
why Aquinas is so revered and why his 
ideas are so fundamentally important.



Born in about 1225 in the castle of his 
father, Landulf of Aquino, Roccasecca, near 
Aquino, Aquinas belonged to the most 
powerful branch of the family. As a knight 
in the service of Emperor Frederick II, 
Landulf of Aquino had wealth, and 
Thomas's mother, Theodora, belonged to 
the Rossi branch of the Neapolitan 
Caracciolo family. Landulf's brother 
Sinibald was abbot of Monte Cassino, the 
oldest Benedictine monastery. The rest of 
the family's sons pursued military careers, 
but the family intended for Thomas to 
follow his uncle into the abbacy as would 
have been expected  for a younger son of 
southern Italian nobility at that time. 
Consequently, he began his education there 
as a child.

After the military conflict between the 
Emperor Frederick II and Pope Gregory IX 
affected the abbey in early 1239, Landulf 
and Theodora had Thomas enrolled at the 
studium generale (university) recently 
established by Frederick in Naples. Petrus 
de Ibernia became his teacher in arithmetic, 
geometry, astronomy, and music, and it was 
here that Thomas was probably introduced 
to Aristotle, Averroes and Maimonides, all 
of whom would influence his theological 
philosophy. It was also during his study at 
Naples that Thomas came under the 
influence of Dominican preacher John of St. 
Julian, who was part of an effort by the 
Dominican Order to recruit devout 
followers.

The Castle of Monte San Giovanni Campano



Thomas is girded by angels with a mystical belt of purity after his proof of chastity. Painting 
by Diego Velázquez.

https://en.wikipedia.org/wiki/Chastity
https://en.wikipedia.org/wiki/Diego_Vel%C3%A1zquez


At the age of nineteen Thomas expressed 
a desire to join the Dominican Order, which 
had been founded about 30 years earlier. 
This did not please his family, and, in an 
attempt to prevent Theodora's interference 
in Thomas's choice, the Dominicans 
arranged to move Thomas to Rome, and 
then to Paris. However, while on his 
journey to Rome, following Theodora's 
instructions, his brothers kidnapped him 
and took him back to his parents at the 
castle of Monte San Giovanni Campano.

Thomas was held prisoner for almost a 
year in the family castles at Monte San 

Giovanni and Roccasecca in an attempt to 
prevent him from assuming the Dominican 
habit and to force him to renounce his 
wishes. For political concerns, the Pope was 
prevented from ordering Thomas's release. 

Thomas passed this time of trial tutoring 
his sisters and communicating with 
members of the Dominican Order.

But, no matter how desperate family 
members became to dissuade Thomas, he 
remained determined to join the 
Dominicans. 



At one point, two of his brothers even 
resorted to hiring a prostitute to seduce him. 
Thomas, according to the official records, 
drove her away wielding a burning log—
with which he inscribed a cross onto the wall
—and fell into a mystical ecstasy. Two angels 
then appeared to him as he slept and said, 
"Behold, we gird thee by the command of 
God with the girdle of chastity, which 
henceforth will never be imperilled. What 
human strength cannot obtain, is now 
bestowed upon thee as a celestial gift." From 
that moment on, Thomas was given the grace 
of perfect chastity by Christ and he wore the 
girdle till the end of his life. The girdle was 

given to the ancient monastery of Vercelli in 
Piedmont, and is now at Chieri, near Turin.

By 1244, Theodora realised that all her 
attempts to dissuade Thomas had failed, and 
sought to save the family's dignity by 
arranging for Thomas to escape at night 
through his window, believing that a secret 
escape from detention was less damaging for 
her reputation than an open surrender to the 
Dominicans. Thomas went first to Naples 
and then to Rome to meet Johannes von 
Wildeshausen, the Master General of the 
Dominican Order.



In 1245, Thomas was sent to study at the 
Faculty of the Arts at the University of 
Paris, where he most likely met the holder 
of the Chair of Theology at the College of 
St. James in Paris, Dominican scholar 
Albertus Magnus. When Albertus was sent 
by his superiors to teach at the new studium 
generale at Cologne in 1248, Thomas 
followed him, declining Pope Innocent IV's 
offer to appoint him abbot of Monte 
Cassino as a Dominican. Albertus then 
appointed the reluctant Thomas magister 
studentium. 

 Thomas was quiet and didn't speak 
much; some of his fellow students thought 
he was slow. But Albertus prophetically 

exclaimed: "You call him the dumb ox, but 
in his teaching he will one day produce 
such a bellowing that it will be heard 
throughout the world."

Thomas instructed students on the books 
of the Old Testament in Cologne as an 
apprentice professor (baccalaureus biblicus), 
and wrote the Expositio super Isaiam ad 
litteram (Literal Commentary on Isaiah), 
Postilla super Ieremiam (Commentary on 
Jeremiah) and Postilla super Threnos 
(Commentary on Lamentations). Then in 
1252 he returned to Paris to study for the 
master's degree in theology.

Albertus Magnus



As an apprentice professor, he lectured 
on the Bible and upon becoming a 
baccalaureus Sententiarum (bachelor of the 
Sentences) he devoted his final three years 
of study to commenting on Peter Lombard's 
Sentences. In the first of his four theological 
syntheses, Thomas composed a massive 
commentary on the Sentences titled Scriptum 
super libros Sententiarium. Aside from his 
master's writings, he wrote De ente et 
essentia (On Being and Essence) for his 
fellow Dominicans in Paris.

In the spring of 1256 Thomas was 
appointed regent master in theology at 
Paris and one of his first works upon 
assuming this office was Contra impugnantes 
Dei cultum et religionem (Against Those Who 
Assail the Worship of God and Religion), 
defending the mendicant orders, which had 
come under attack by William of Saint-
Amour. During his tenure from 1256 to 
1259, Thomas wrote numerous works, 
including Questiones disputatae de veritate 
(Disputed Questions on Truth), a collection 
of twenty-nine disputed questions on 

aspects of faith and the human condition 
prepared for the public university debates 
he presided over on Lent and Advent; 
Quaestiones quodlibetales (Quodlibetal 
Questions), a collection of his responses to 
questions posed to him by the academic 
audience; and both Expositio super librum 
Boethii De trinitate (Commentary on 
Boethius's De trinitate) and Expositio super 
librum Boethii De hebdomadibus 
(Commentary on Boethius's De 
hebdomadibus). 

By the end of his regency, Thomas was 
working on one of his most famous and 
influential works, Summa contra Gentiles.

Next: What exactly did Thomas believe?

Cologne in the Middle Ages



father stephen freeman 

Fr. Stephen is a priest of the 
Orthodox Church in America, 
Pastor Emeritus of St. Anne 
Orthodox Church in Oak Ridge, 
Tennessee. He is also author of Everywhere 
Present and the Glory to God podcast series.

ancientfaith.com/glory2godforallthings

http://www.stanneorthodoxchurch.com/
http://www.stanneorthodoxchurch.com/
http://store.ancientfaith.com/everywhere-present/
http://store.ancientfaith.com/everywhere-present/
http://www.ancientfaith.com/podcasts/freeman
https://blogs.ancientfaith.com/glory2godforallthings
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A Journey with 
Justin Wiggins

to The Kilns, 
home of  
C. S. Lewis
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A few miles outside of 
Oxford, England, there is a 
very charming house called 
The Kilns in the village of 
Headington Quarry, England. 
The house was purchased by 
the beloved and iconic writer, 
C.S. Lewis, and equally 
talented writer, his brother, 
Warren Lewis, back in the 
1930s. This place, where 
Lewis wrote so many iconic 
works like The Chronicles of 
Narnia, Till We Have Faces, The 
Great Divorce, and The 
Screwtape Letters, where so 
many laughs and rich 
intellectual and spiritually 
rich conversations happened, 
where Lewis’s wife, Joy 
Davidman, went to live with 
her boys when her and Jack 
Lewis were married in 1956, 
is a place of pilgrimage where 

many people from around the 
world go and visit. 

The Irish scholar and lay 
theologian Jack Lewis would 
often visit his beloved native 
country of Ireland, Magdalen 
College Cambridge where he 
was given a chair in 1954, and 
travel throughout the U.K. on 
different speaking 
engagements. Yet, for him, 
The Kilns would always be a 
very special place indeed. 
There, he would take care of 
his friend Paddie Moore’s 
mother Mrs. Moore and her 
daughter Maureen, look after 
his brother Warren who 
battled alcoholism, and 
children who would come 
and live there when the 
bombings were going on in 
the Second World War. 

Jack would also take care 
of the amazing, brilliant, 

witty American writer and 
poet Joy Davidman, and her 
two sons David and Douglas 
Gresham. That is an amazing 
story in itself, and I would 
recommend my friend 
Douglas Gresham’s book 
Lenten Lands if you would like 
to know more of that story, 
and also my friend and C. S. 
Lewis scholar Dr. Don King’s 
book Out Of My Bone: The 
Collected Letters of Joy 
Davidman. 

What was it exactly like 
visiting the home of my 
favorite writer, and spiritual 
mentor C. S. Lewis? 

It is rather hard to describe 
these things in human logic, 
but as limited as human 
language is, we try to express 
what is inexpressible.
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Being there in person at The 
Kilns, can certainly be likened 
to Lucy walking through the 
wardrobe into Narnia — oh the 
great sense of awe and wonder 
I had! It certainly felt that way 
to me when I visited there in 
March of 2018. I can still 
remember what it was like 
flying on a plane for the first 
time in my life. Going from the 
mountains of North Carolina, 

to Oxford, England, during my 
last semester of college, was 
quite an epic adventure indeed. 
I can still remember everything 
so vividly. It was a lovely chill 
March day that was a little 
overcast (normal for England) 
and my heart burned with 
great joy, because I was 
actually getting to go on an 
inside tour of the home of my 
favorite writer, C. S. Lewis. The 

lovely house and yard was 
certainly much larger than 
what I had seen from the 
pictures in books and on social 
media. When I got out of the 
vehicle, I remember being in a 
state of absolute awe when I 
began to walk in my converse 
shoes to this haven that was 
restored by Americans in the 
1990s. Though Spring had not 
arrived in England yet, and
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the flowers, trees, and 
shrubberies were not in full 
bloom, yet there were hints of 
Spring on that cold March day. 
I can still remember vividly 
seeing the charming kitchen, 
bedroom of Joy Davidman, 
Jack Lewis’s bedroom, 
Warnie’s typewriter, hand-
written letters of Lewis, Mrs. 
Moore’s room, Warnie Lewis’ 
room, a small wardrobe in one 
of the top floors, the lovely 

pond where Jack would reflect 
and swim in, the fascinating 
things that our tour guide 
would tell us about what life 
was like there — and all of the 
books! There were so many 
books in that house, which is 
quite fitting, since Lewis was 
such a voracious reader, a 
brilliant academic and scholar 
who truly had a unique gift 
with understanding the power 
of language. Some of the books 

I saw were written by my 
friends Colin Duriez, Jerry 
Root, Don King, and there was 
quite an eclectic variety of 
literature there. 

I made sure to take many 
pictures during my visit there. 
Looking through them always 
reminds me of that very special 
day, and makes me yearn and 
long for Narnia, in the here 
and now, even more.

Pictures of Lewis and his brother Warren, 
known as ‘Warnie’.

Joy Davidman, who 
would become Lewis’s 
wife.
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Lewis’s typewriter.

Some of Lewis’s vast library.
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One of two particularly 
special memories there was 
getting a picture by the writing 
desk (not the original one) 
space where Lewis would sit, 
enjoy his tea, pipe tobacco, 
coffee, and respond to letters, 
pray, read and write so many 
of his brilliant works. Though 

the writing desk is not the 
original, the way it was laid 
out with a pipe, tea, piles of 
book, and a wonderful view of 
the garden landscape, was 
very special indeed. Another 
special memory was getting a 
picture in front of The Kilns 
with my friend and  C. S. 

Lewis scholar Dr. Don King. 
Dr. King has been a very good 
mentor and friend to me. What 
a great honor it was getting to 
go to Oxford, England with 
him my last semester before I 
graduated. That was an 
answer to prayer in itself.
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Lewis’s bedroom.
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Months after my Narnia-
like experience there at The 
Kilns, I had no idea that my 
book Surprised by Agape 
would be published by Mr. 
Grant Hudson, president of 
Clarendon House 
Publications, in Sheffield, 
England.  The book was 
published in August 2018, 
and I can still remember the 
first time I got my first 
physical copy. I have been so 

thankful for all of the book 
reviews, podcast interviews, 
and support of so many 
people. To my utter joy, I had 
no idea that my book would 
eventually make its way to 
The Kilns! What an honor it 
was seeing pictures of my 
book there among all the 
other wonderful books at 
Lewis’s home. I still 
remember the very day, and 
Mr. Grant Hudson was 

delighted about it as well. I 
remember actually editing 
and revising some of Surprised 
by Agape when I was there in 
Oxford. That special day of 
getting to visit The Kilns, and 
seeing pictures of my own 
book, Surprised by Agape, there 
at The Kilns, is a reminder 
how I have been continuously 
Surprised by Agape. Aslan is on 
the move.

Justin’s book, 
Surprised by 
Agape, was later 
due to appear in 
the library itself.

https://www.clarendonhousebooks.com/justin-wiggins
https://www.clarendonhousebooks.com/justin-wiggins
https://www.clarendonhousebooks.com/justin-wiggins
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A room in the attic at The Kilns. (No, the 
wardrobe isn’t ‘that’ wardrobe!)

Justin Wiggins’ 
book  

Surprised by 
Agape  

is available as a 
paperback  
and Kindle 

version from  
Clarendon 

House 
Publications.

https://www.clarendonhousebooks.com/justin-wiggins
https://www.clarendonhousebooks.com/justin-wiggins
https://www.clarendonhousebooks.com/justin-wiggins
https://www.clarendonhousebooks.com/justin-wiggins


35

See what C. S. Lewis’s step-son  
Douglas Gresham  
says about Justin Wiggins’ book  

Surprised by Agape  
in this video:

Get your copy today.

https://www.clarendonhousebooks.com/justin-wiggins
https://www.clarendonhousebooks.com/justin-wiggins


‘This new book Surprised by Myth, a collaboration between Justin Wiggins and Grant Hudson,  is a 
remarkable piece of work. It stands apart from most other works of its kind, if indeed there are any, in that 
both Justin and Grant each take their own viewpoint about the complex writings and attitudes of my 
Stepfather C. S. Lewis, and write their feelings and ideas about the work and indeed the man himself 
accordingly. To our benefit,  this results in all of us being able to see differing angles on Lewis’s ways of 
writing, and why both these two men (and anyone else) can read his works from very different background 
ideologies.’ 

— Douglas Gresham, step-son of C. S. Lewis and author of Lenten Lands: My Childhood with Joy 
Davidman and C.S. Lewis. 

www.clarendonhousebooks.com/justin-wiggins

Essays on the 
Inklings  
and their 
Friends

Surprised by  
Myth

as recommended by  
C. S. Lewis’s step-son  
Douglas Gresham 

JUSTIN WIGGINS 
and 

GRANT P. HUDSON

http://www.clarendonhousebooks.com/justin-wiggins


Zúme Training 
Zúme Training is an on-line and 

in-life learning experience 
designed for small groups who 

follow Jesus to learn how to obey 
His Great Commission and make 

disciples who multiply.

zume.training

https://zume.training
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Galadriel  

and Tolkien’s 
Imagination
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A Window into  
   Middle-earth

The character of Galadriel 
is an instance of Tolkien’s 
retroactive imagination at 
work. Not originally 
envisaged in his first tales of 
Middle-earth, Tolkien, having 
written her into a key role in 
The Lord of the Rings, felt 
compelled to weave her 
history backwards into the 
tapestry of that earlier set of 
stories — a process which he 
did not complete before his 
death, leaving us with various 
sometimes contradictory 
versions of her history. We 
shall see, though, that this 
very incompleteness, though 
unintentional, adds to the 
effect that Tolkien in the end 
created with this character.

Adopting Tolkien’s story-
telling technique of trying to 
see ‘what had really 
happened’ rather than merely 
inventing things out of thin 

air, it is possible to look back 
through the strands of 
information we have about 
the Elven queen and to piece 
together a comprehensive 
character study which in turn 
reveals more depths about 
Middle-earth as a whole.

According to Tolkien’s 
Legendarium, Galadriel was 
the fourth child born to 
Finarfin, prince of the Noldor, 
and Eärwen, princess of the 
Teleri. Her father named her 
Artanis, meaning ‘noble 
woman’, but, due to her 
unusual height and strength, 
her mother’s name for her 
was Nerwen, ‘man-maiden’. 
She was free-spirited, wilful 
and bound up her hair as a 
crown when taking part in 
athletic feats. Her unusual 
beauty and power possibly 
made her proud.

But then we get a very 
specific instance of Tolkien’s 
creativity working through 
images: throughout both the 
earlier works and the 
concluding chapters of the tale 
of Middle-earth as seen in The 
Lord of the Rings, Tolkien’s 
mind operated through a 
series of resonant images. We 
have examined other such 
repeated representations 
elsewhere, but here the 
brightness and colour of 
Galadriel’s hair, first described 
by Tolkien in The Lord of the 
Rings, becomes an echo of the 
magical light of the ancient 
Two Trees in Valinor: though 
the source of Galadriel’s hair 
colour was from her parents, 
the Eldar felt that her gold 
and silver hair had captured 
the light of the Two Trees in 
Valinor perfectly. 
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Prior to ‘inventing’ the 
character of Galadriel, Tolkien 
had written that the Elf 
Fëanor conceived the idea of 
capturing the light of these 
trees inside jewels which he 
called the Silmarils, but now, 
working in his peculiar 
retroactive way, Tolkien gave 
Galadriel a key instigating 
function in his mythology — 
he asserted that Fëanor had 
been inspired to capture the 
Trees’ light by Galadriel’s 
hair, after she had refused 
him a lock of it. This becomes 
more significant when it is 
realised that the whole chain 
of events described in The 
Silmarillion, and consequently 
the entire history of Middle-
earth thereafter, would not 
have happened had not 
Fëanor been so refused. It’s 
the first clue as to Tolkien’s 
revisionist notions of 
Galadriel’s central nature as a 

character in the fabric of the 
mythology as a whole.

Tolkien writes that, during 
the Darkening of Valinor, 
Galadriel swore no oaths but 
that Fëanor’s words about 
Middle-earth kindled a desire 
in her heart. Having passively 
inspired Fëanor to create the 
Silmarils, Galadriel’s inner 
motivation as a character now 
takes shape: she feels a void 
within, a desire to rule a 
realm of her own. Perhaps we 
are not stretching things too 
far to suggest that she wished 
to escape the patriarchy of 
Valinor, and of her own 
family, weighted to the male 
side as it was. Her ‘man-
maiden’ nature was 
prompting her, possibly, to 
look to the dark and wide 
unguarded lands to the East. 
Adding to her complexity, 
even though she participates 
in the revolt of the Noldor, 
she fights against Fëanor in 

defence of her mother's kin in 
the Kinslaying of Alqualondë. 
There is a suggestion 
(retroactively revised by 
Tolkien) that she travels 
among a second group led by 
Fingolfin, which joined the 
battle at Alqualondë late; 
perhaps she is in the group 
that does not participate in 
the killing, although that is 
not clear. Tolkien is clearly at 
pains to distance her from the 
worst of Fëanor’s revolt. 

As Mandos’ prophecy lays 
out the Doom which the 
Kinslaying has necessitated, 
Galadriel’s father Finarfin 
abandons the march of the 
Noldor and returns to 
Valinor.  But Galadriel and 
her brothers at this point take 
their leave from their father 
and cross the grinding ice of 
the Helcaraxë to eventually 
arrive on the northern shores 
of Middle-earth.
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Making it to Beleriand in 
Middle-earth, Galadriel and 
her eldest brother Finrod 
Felagund come to Doriath as 
guests of Elu Thingol, its 
king. There Galadriel meets 
Celeborn, who soon 
afterwards (in Elvish terms) 
becomes her husband. But in 
terms of the way Tolkien’s 
imagination worked, it is 
Galadriel’s friendship with 
Thingol’s wife, Queen Melian 
the Maia which is key. In 
effect, Galadriel becomes 
Melian’s protégé. 

As Galadriel does not have 
any particular role in the 
events of the War of the 
Jewels (having not yet been 
created as a character by 
Tolkien at that point) we do 

not hear much of her again 
until after the cataclysmic 
War of Wrath and the 
overthrow of Morgoth. Here 
we discover that a ban is set 
upon her return to Aman by 
the Valar: she expresses a lack 
of concern, and a desire to 
remain in Middle-earth. 
However, two late essays 
written by Tolkien and 
published in Unfinished Tales 
contradict this: in one of 
them, though Galadriel 
revolts along with the other 
Noldor, she's offered the 
pardon of the Valar, but 
refuses to return to Aman 
nonetheless. The variations at 
this point, which were 
actually a result of Tolkien’s 
imagination trying to settle on 

a ‘correct’ version, serve 
unintentionally to add to her 
depth as a character.

She and Celeborn come to 
Lindon with the other 
survivors of Beleriand and 
rule over Harlindon, before 
moving to Eregion. 

Eregion is ruled by 
Celebrimbor, a grandson of 
Fëanor and distant cousin of 
Galadriel. Galadriel is 
probably present during the 
crafting of the Rings of Power 
before she and Celeborn 
eventually cross the 
Hithaeglir through Khazad-
dúm and relocate in the lands 
to the East of the mountains, 
becoming great among the 
Wood-elves.
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When Sauron places the 
One Ring on his finger and 
the Elves become aware of his 
treachery, Celebrimbor, afraid 
for the safety of the Three 
Rings, sends them to two of 
the Wise: Narya and Vilya for 
Gil-galad, and Nenya for 
Galadriel, cementing her 
stature as a key player in the 
evolving mythology.

As we learn in the back 
story to The Lord of the Rings, 
in the Battle of Dagorlad 
during the War of the Last 
Alliance,  Sauron is 
apparently destroyed and the 
One Ring lost, leaving 
Galadriel free to use Nenya. 
Celeborn and Galadriel rule 
jointly, as the Lord and Lady 
of the Galadhrim. They 
establish Caras Galadhon, 
and, using the power of the 
Elven Ring of Power, 
transform the realm of 
Lothlórien into one of light 
and life, protecting it from the 
intrusion of evil throughout 
the Third Age in a reflection 
of the way in which Melian 

placed a girdle of protection 
around the older realm of 
Doriath. Galadriel becomes in 
a way a ‘mini-Melian’, 
representing in the lower 
harmonic of the remnants of 
Middle-earth the kind of 
superior and far-reaching 
power that Melian the Maiar 
had done in the days of 
Beleriand.

Galadriel’s role in the post-
Beleriand world is assured, 
then: the gift of Nenya 
enhances it, giving her a 
relatively ‘super-natural’ 
power correspondent to that 
of Melian, her mentor.

In T.A. 2463 the White 
Council is formed and 
Galadriel — possibly the 
greatest threat to Sauron alive 
at that time — as one of the 
members of the Council 
recommends that Gandalf be 
made head of it. This 
alignment, though again 
retroactively inserted into the 
mythology by Tolkien, makes 
sure that we as readers know 
her moral position. The fact 

that her recommendation is 
not taken up but that 
Saruman is appointed 
instead, is a narrative 
necessity given that we 
already know the events of 
The Lord of the Rings — but 
the key point is that Tolkien is 
taking pains with this 
retroactivity to ensure that 
Galadriel is seen as ‘good’ — 
though she left Valinor at the 
beginning of the whole story 
motivated by a desire for 
power and under the cloud of 
the Doom of Mandos, and 
though she refused an 
opportunity to plead for a 
return to its shores after the 
War of Wrath (with the 
resultant implication that she 
was prideful and dismissive) 
we are now being persuaded 
that she is part of the forces of 
good. Tolkien is careful, in 
other words, to build our 
sympathy for her in the 
history, while retaining her 
depth and complexity as a 
character in a way which is 
profound.
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Gene 
Colan

He has done the same 
thing with other characters, as 
we have seen elsewhere: at 
first glance, Aragorn appears 
to be a standard Epic hero but 
on closer inspection is 
revealed to be much more 
complicated as a personality. 
Similarly, Frodo Baggins 
hovers between typically 
naive young stalwart hero 
and a much more nuanced 
and ironic figure. Gandalf 
also, in many ways described 
as the archetypical wise old 
man of fiction, has been found 
to possess layers of character 

development beyond 
ordinary parameters. And so 
it is with Galadriel: one of the 
‘deserters’ of Valinor (though 
explicitly not an 
‘Oathbreaker’), motivated by 
a desire for power similar to 
that of many of the more 
villainous figures in the 
mythology, Galadriel is given 
shades of rationale which go 
much deeper and make her a 
far more rounded personality.

Based on what we know 
about her innermost 
motivations so far, for 
example, it is possible that, 

during the War of the Ring, 
when she meets the 
Fellowship in T.A. 3019 and 
Frodo offers her the One Ring, 
she could fail the extreme 
temptation and take it for 
herself. Clearly, it aligns with 
her goal to be a queen in her 
own right, which has 
prompted her into action 
from the start. If we therefore 
consider the entire opus of 
Tolkien’s mythology as a 
study of Galadriel, this 
moment of temptation is the 
central one: 
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Gil Kane

“I do not deny that my 
heart has greatly desired to ask 
what you offer. For many long 
years I had pondered what I 
might do, should the Great 
Ring come into my hands, and 
behold! it was brought within 
my grasp. The evil that was 
devised long ago works on in 
many ways, whether Sauron 
himself stands or falls. Would 
not that have been a noble deed 
to set to the credit of his Ring, 
if I had taken it by force or fear 
from my guest? And now at 
last it comes. You will give me 
the Ring freely! In place of the 
Dark Lord you will set up a 
Queen. And I shall not be dark, 
but beautiful and terrible as the 
Morning and the Night! Fair 
as the Sea and the Sun and the 
Snow upon the Mountain! 
Dreadful as the Storm and the 
Lightning! Stronger than the 
foundations of the earth. All 
shall love me and despair!”

She lifted up her hand and 
from the ring that she wore 

there issued a great light that 
illuminated her alone and left 
all else dark. She stood before 
Frodo seeming now tall beyond 
measurement, and beautiful 
beyond enduring, terrible and 
worshipful.

Then she let her hand fall, 
and the light faded, and 
suddenly she laughed again, 
and lo! she was shrunken: a 
slender elf-woman, clad in 
simple white, whose gentle 
voice was soft and sad.

“I pass the test,' she said. `I 
will diminish, and go into the 
West and remain Galadriel.”

The two central 
psychological motives that 
we have sensed Tolkien 
developing in her — the 
desire to be a queen, to rule 
in her own right, and the 
opposite desire to be 
virtuous and to serve the 
greater good — are here 
played out. Galadriel resists 
the One Ring successfully.

In giving parting gifts to 
the Company of the Ring, 
she is unsure what to give 
Gimli; he requests a single 
strand of her hair, as Fëanor 
had done long ago. Tolkien’s 
vast, incomplete, retro-
structured line of 
imagination has come full 
circle: Galadriel’s refusal to 
part with her hair which 
launched the whole 
narrative is here balanced by 
her willingness to give it as 
a gift. She rewards Gimli 
with three strands, later 
embedded in Silmaril-like 
imperishable crystal in 
memory of her. 

Galadriel attends the 
wedding of Aragorn and 
Arwen, but in T.A. 3021 she 
bades farewell to Celeborn 
her husband and goes West 
to Valinor, the multi-layered 
conflict in her character 
resolved and her salvation 
assured.
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Grant P. Hudson

Essays on C. S. Lewis  
and J. R. R. Tolkien

The Myth 
Makers

Examining such topics as the influence of Dante upon Lewis, the differing 
genres of his Space Trilogy, how Narnia developed, the role of allegory and 
symbolism, why some of their books succeed more than others, the principles 
of parallel universes, the influences on Tolkien including the Finnish national 
epic The Kalevala, the part played by metaphysics and language in Tolkien’s 
creation of Middle-earth, recurring images, the role of Owen Barfield’s work, 
and much, much more, this book was written for those who love Lewis and 
Tolkien and want to appreciate the real power and importance of what it was 
that they were accomplishing in the middle of the Twentieth Century and for 
generations since.

www.clarendonhousebooks.com/library-shop

http://www.clarendonhousebooks.com/library-shop
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George Herbert 

Prayer 1: A Close Reading
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George Herbert (1593-1633) sent all his poems to his 
friend Nicholas Ferrar with instructions that Ferrar 
should publish them or destroy them, depending on 
whether he thought they were any good. Fortunately for 
posterity, Ferrar saved them. ‘Prayer (I)’ — so called 
because Herbert wrote many poems with the title 
‘Prayer’, of which this is the first — is relatively 
straightforward, but still benefits from a close analysis.

Prayer the church’s banquet, angel’s age, 
God’s breath in man returning to his birth, 
The soul in paraphrase, heart in pilgrimage, 
The Christian plummet sounding heav’n and earth 
Engine against th’ Almighty, sinner’s tow’r, 
Reversed thunder, Christ-side-piercing spear, 
The six-days world transposing in an hour, 
A kind of tune, which all things hear and fear; 
Softness, and peace, and joy, and love, and bliss, 
Exalted manna, gladness of the best, 
Heaven in ordinary, man well drest, 
The milky way, the bird of Paradise, 
Church-bells beyond the stars heard, the soul’s blood, 
The land of spices; something understood.
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‘Prayer (I)’ gives us a series of synonyms 
or analogies for the act of prayer, and what it 
means to the worshipper: ‘church’s banquet’ 
is indicative of Holy Communion, an 
intimate connection with God; ‘angels’ age’ is 
another way of saying ‘eternal’; ‘God’s breath 
in man returning to his birth’ refers to the 
moment in Genesis when God breathed life 
into the first man, Adam, so prayer is that 
breath returning to its source. 

Prayer is the ‘soul in paraphrase’ because 
when we pray we have to try to put into 
words our often deep and complex emotions 
and thoughts. Prayer is also the ‘heart in 
pilgrimage’ because it is part of a journey or 
ongoing progress towards God.

Prayer is also like a ‘plummet’, as in a 
plumb line, used for measuring depth, in this 
case ‘sounding heav’n and earth’. A more 
obscure image is that of a siege engine which 
can be used to reach God, ‘th’ Almighty’, a 
tower which can be used by man to climb up 
to God from sin. ‘Reversed thunder’ is 
another evocative image, compelling the 
reader or hearer to contemplate the idea of 
thunder going back to its source in the sky.
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‘Christ-side-piercing spear’ is a reference 
to the spear that pierced Christ’s side at the 
Crucifixion, suggesting that a prayer is a 
direct way of reaching the heart of God.

Herbert then states that prayer can 
transform the world, which, according to 
Genesis, was created in just six days, in just 
one hour. Prayer is also ‘a kind of tune’ that is 
heard but also feared because it has the 
power to change things.

Herbert’s use of words like ‘Softness’ and 
‘peace’ change the pace. Rather than listing 

powerful images, prayer becomes like manna 
from heaven travelling back up to God. From 
an image of a man in his Sunday best, we 
return to the splendour of the ‘milky way’ 
and to the Bird of Paradise, which, according 
to legend, remains in flight forever.

Church-bells heard ‘beyond the stars’ and 
soul’s blood’ evoke visionary images, as does 
the land of spices, but the poem concludes on 
a fundamental simplicity: ‘something 
understood’.
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The whole of the poem, it’s worth 
noting, constitutes just one extended 
statement — not really a proper 
sentence, since it lacks a main verb— 
building towards that final clause 
comprising just two simple words: 
‘something understood’. Although a 
prayer is understood, precisely what is 
understood remains uncertain – just 
‘something’, a word which 
universalises the poem for every reader, 
as they ‘something’ might be anything. 
Similarly, the poem’s images and 
references move between the grand and 
awesome (comparing prayer to the 
Creation or the Crucifixion) and the 
simple and small (‘Softness, and peace, 
and joy, and love, and bliss’). 
Something remains intangible and 
inexplicable, something resists 
straightforward analysis, about the 
power of prayer.
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